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Abstract

This research article aims to assess the assumptions of orientalists
and western academicians about Bahira or Bohaira as the origin,
fundamental source of the Qur’anic text, and teacher of Prophet
Muhammad (PBUH). According to their findings, Qur’an is not
revealed by Allah but Muhammad (PBUH) was really the author
of the Quran. They also affirm and claim that material in the
Quran is composed in a Christian environment. Muhammad
(PBUH) also taught biblical metaphysics from Bahira, Warakha
son of Nofil, Abdullah son of Salam, Salman Persian, etc., who
played such a larger role in the compilation of Muhammad’s
Qur’anic text. According to Muslim scholarship and historical
data, the Qur'anic text is revealed by Allah and Prophet
Muhammad (PBUH) did not learn any single word from any
human teacher. Assumptions of the Orientalists are being
critically analyzed and also presented the opinions of those
orientalists who are not ready to accept their meetings and
borrowing materials, which played an important role in the
formation and composition of the Qur'anic Text.
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Introduction
According to the reasoning conclusions of western academics, particularly
Orientalists, the Qur'an is the Holy Prophet's personal work, and the
stories of qur'anic prophets, including some biblical legends, are derived
from Christian informants or teachers. Among these Christian teachers
and informants are the monks Bohaira or Bhaira, and Warkha son of Nofil,
who has been considered very important in the formation of the Qur'anic
text. The western scholars of Qur’an, orientalists and polemicists present
the verses of the Holy Qur'an as evidence to prove their point of view of
derivation and utilization of material obtained from these Christian
monks in the composition of the Qur'anic text. Those verses are as follows:
Gl 1385 fpanl ol Gilh (ol Gl 5 Al W) 5tk 41 s sl
“And, indeed, full well do We know that they say, "It is but a
human being that imparts [all] this to him! -
[notwithstanding that] the tongue of him to whom they so
maliciously point is wholly outlandish, whereas this is
Arabic speech, clear [in itself] and clearly showing the truth
[of its source].”
16y 35) 38 e Al A 1 1 (9130 il 05
“Moreover, those who are bent on denying the truth are
wont to say, “This [Qur’an] is nothing but a lie, which he
[himself] has devised with the help of other people”
In the perspective of above cited qur’anic verses, the western critics
alleged that the people of Macca also had doubts, and the text of the
Qur'an itself is the authentic textual and historical reference for these
doubts. It also was deduced from these verses that the composition of the

contents of the Qur'an was only made possible with the cooperation of
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Christian teachers, informants and personal learning meetings. Richard
Bell says:
" only in a very few passage does Mohammad speaks

in His own person, in xxii 93 ff. We must therefore be chary

of assuming that passages in Quran are in Mohammad's

own word."
The earliest critic of Islam is John of Damascus? believes Islam the first
heretical religion and thought to have evolved in the wake of Christianity.
John believes that the prophet's strong association with an Arian monk led
to his acquaintance with both the Old and New Testaments. John's thesis
that a Christian monk inspired the prophet is expanded by another
Christian monk Abdul Masih ibn Ishac Al-Kindi. Many of the tales found
in the Qur'an, according to him, were given to prophet by a Nestorian
monk and two Jews named Abdallah and K'ab. Later polemicists were
greatly influenced by John's approach. Other scholars, Peter the
Venerable, Ricoldo of Montecroce, John of Segovia, and Nicholas of Cusa,
are the primary persons who have reproduced the narratives of Jhon and
Al-Kindi. The number of works on the Prophet Muhammad and Islam
published in Europe throughout the seventeenth and eighteenth century
rose quickly. There was mostly a repetition of past writings by earlier
generations, which were full of slander and falsehoods against Islam and
its prophet. According to famous western contemporary writer Karen
Armstrong, the entire conglomeration of myths that had been created in
Europe from the Middle Ages by bellicose crusaders by generations of
churchmen fearful of a threatening and all-powerful Islam, by reforming
men of the Christian Church, by flamboyant Renaissance writers, by
proponents of Reason in the Enlightenment, by all are echoed in this
provocative work by writers, poets, and painters intoxicated by the

imagined desire of the exotic Orient, by serious biographers unable to
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shake off their own Christian view of the world: the Venerable Bede, John
of Damascus, Paul Alvarus, , Mandeville, Luther, Prideaux, Pitts, Abbe de
Vertot, Voltaire, Richard Bell, Hugo, Diderot, Gibbon, 5 William Muir,
Byron, Abraham Gieger, Rev Cliar Tisdal, Kenneth Cragg, and most
recent writer Gabriel Reynold.
Monk Bahira’s Influence on Prophet Muhammad (PBUH)
Monk Babhira is the one significant figure among the Qur'anic scholars, to
the formulation and support of Muhammad (PBUH) in his early
childhood. Barbara Roggema displays their daily meetings until the
composition of Quranic text in his Ph.D dissertation:
“M. (Muhammad) was a humble boy cheerful, good-
natured, clever and eager to learn. He accepted Bahira's
teaching (ilm Bahira) and observed it, and he came to Bahira
day and night, until the Qur'an was written. He continued to
visit Bahira frequently and to consult him about his affairs
and to do what he said. And he visited him every day and
he continued that consistently | until Bahira died.” ¢
A Concise Encyclopedia of Islam, under "Bahira" says:
" Bahira (Aramaic: chosen) The name of the Syrian Christian
monk who, when Muhammad traveled as a boy with his
uncle Abu Talib to Syria, predicted his prophecy. In the
various accounts of the event, the monk is supposed to have
found a mark of prophecy on Muhammad's body or seen a
branch move to provide him shade regardless of where he
moved. He said that he had found a prediction of
Muhammad's advent in his scriptures and warned Abu
Talib to protect the boy from harm. This event took place,
according to some traditions, when Muhammad was twelve

years of age, the same age as Jesus when he encountered the
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rabbis in the Temple. The figure of Bahira is found in Greek,
Syriac, and Christian Arabic literature Bahira as a heretic
monk who aided Muhammad in the composition of the
Qur'an. These polemical works date from the early Islamic
period and reflect
the attitudes of some of the Christians of the time to the
Islamic conquest" 7
Lesley Hazleton elucidates meaning of word “Bahira’:
" The solitary ascetic who would now play such a vital role in the
legend of Muhammad’s childhood was known as Bahira, a strange
name for a desert dweller since it comes from the Arabic bahr, sea.
Perhaps he'd once been a seaman, or perhaps the name indicated
that he had a sea of knowledge at his fingertips, specifically in the
form of a book that was rumored to be old beyond knowing,
handed down from one generation of monks to the next. At a time
when few people could read or write, the very existence of this
book was iconic. It was thought of as a kind of oracle, its power
projected by osmosis into its guardian or possessor. In fact Bahira’s
book was most likely a parchment copy of the Bible in one of the
many variants still current at the time, and since parchment was
perishable, he was one of those who had devoted his life to the
painstaking task of copying it, letter by letter, verse by verse, in

order to preserve it."8

She also narrated the story of child Muhammad’s meeting with Christian
legend Bahira on the behalf of Ibn-Ishaq’s account:
" As ibn-Ishaq tells it, with his usual sprinkling of caveats
such as “it is alleged,” Bahira had never before paid any
attention to passing camel trains. But as abuTalib’s section of

the Damascus-bound one approached, the hermit saw a
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single small cloud in the otherwise cloudless sky, hovering
low over one particular point in the caravan. Recognizing it
as an omen, he broke with his usual habit, went out, and
invited everyone to be his guest and to come share what
food he had. Abu-Talib and the others accepted, leaving the
ten-year-old Muhammad behind to watch over the camels
and the goods. But no sooner had they all entered the
fortress walls than Bahira sensed that someone was missing.
He questioned themclosely, at which they acknowledged
that, well, yes, there was always the camel boy. But surely
the invitation didn’t include him? It did. Bahira insisted that
the boy be brought in, then had him stand still while he
examined his torso, searching for the “seal of prophethood”
foretold in that mysterious tome of his —in varying accounts
either a third nipple, as some say is found in each
reincarnation of the Dalai Lama, or a birthmark between the
shoulder blades “like the imprint of a cupping glass.”
Whichever it was, he found it, then turned to abu-Talib and
announced: “A great future lies before this nephew of

I!I/9

yours.

In order to prove the acquisition of knowledge from Bahira, Orientalists
present evidences from the books of hadiths and biographies of Prophet
Muhammad (PBUH) to strengthen their argument, all these evidences are
the same in terms of meaning. On his first journey towards Syria, the
Prophet # traveled with his uncle Abu Talib and met Monk Bahira on the

way to Syria. It is narrated in Sunan Al-Tirmidhi:
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“ Narrated Abu Musa Al-Ash'ari: Abu Talib departed to
Ash-Sham, and the Prophet (¥) left with him, along with
some older men from the Quraish. When they came across
the monk they stopped there and began setting up their
camp, and the monk came out to them. Before that they used
to pass by him and he wouldn't come out nor pay attention
to them. He said: They were setting up their camp when the
monk was walking amidst them, until he came and took the
hand of the Messenger of Allah (¥). Then he said: 'This is the
master of the men and jinn, this is the Messenger of the Lord
of the worlds. Allah will raise him as a mercy to the men and

jinn.' So some of the older people from the Quraish said:
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'What do you know?' He said: 'When you people came along
from the road, not a rock nor a tree was left, except that it
prostrated, and they do not prostrate except for a Prophet.
And I can recognize him by the seal of the Prophethood
which is below his shoulder blade, like an apple.' Then he
went back, and made them some food, and when he brought
it to them, he [the Prophet (¥)] was tending to the camels. So
he said: 'Send for him.' So he came, and there was a cloud
over him that was shading him. When he came close to the
people, he found that they had beaten him to the tree's
shade. So when he sat down, the shade of the tree leaned
towards him. He (the monk) said: 'Look at the shade of the
tree leaning towards him.' He said: So while he was standing
over them, telling them not to take him to Rome with him -
because if the Romans were to see him, they would
recognize him by his description, and they would kill him -
he turned, and there were seven people who had come from
Rome. So he faced them and said: 'Why have you come?'
They said: 'We came because this Prophet is going to appear
during this month, and there isn't a road left except that
people have been sent to it, and we have been informed of
him, and we have been send to this road of yours.' So he
said: 'Is there anyone better than you behind you?' They
said: 'We only have news of him from this road of yours.' He
said: 'Do you think that if there is a matter which Allah
wishes to bring about, there is anyone among the people
who can turn it away?' They said: 'No.' He said: So they gave
him their pledge, and they stayed with him. And he said: 'I
ask you by Allah, which of you is his guardian?' They said:
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'Abu Talib.! So he kept adjuring him until Abu Talib
returned him (back to Makkah) and he sent Abu Bakr and
Bilal with him. And the monk gave him provisions of Ka'k (a

type of bread) and olive oil.”

Historical Analysis of Christian Influence on Prophet
The perspective of monk Bahira's scholastic effect on the Prophet (PBUH)
will be examined in this part in the context of the three key-aspects listed

below.

1. Original name of Bahira

2. Meeting with Prophet of Islam

Analysis of Infulence

Original name of Bahira

Here an important question arises: whether Sergius the Monk,
Nastor, and Behira are the same person or separate people. Richard
Gotthiel answers that Behira and Nastor are the names of one and

the same person; he writes:

" In the oldest Arabic accounts of Muhammad's interview
with his teacher, the later is not mentioned by name. He is
simply called Rahib) (= Monk, anchorite) At a later time, he is
called Nastor, which may mean nothing more than that the

monk was a Nestorian) and Bahira.)."11

Regarding the name of Bahira, Richerd relies on the historian Al-Masudi,

who first mentions the name of Bahira “Sergius” and writes:
"Al Masudi is the first one to identify him with Sergius."12

Meeting with Prophet of Islam
Muhammad's first trip to Syria was with his uncle Abu-Talib when he was

thirteen years
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old. They met for a short time with a specific monk by the name of Sergius
or Bohaira.l®> It was a very limited and insufficient meeting, and it is

impossible to utilise such a little interaction, according to Dr. Khalifa:

“Not only was this encounter too brief but it occurred too early

to favour the surmise of the monk's assistance with the

revelations, which began about thirty years later.”14
Analysis of Influence
It is incorrect to use by western polemicists and orientalists the hadith that
says Muhammad (peace and blessings of Allah be upon him) travelled to
Syria with his uncle Abu Talib and met the monk, which is mentioned in
the books of Hadith and Sira. Imam Dhahbi has declared this hadith to be
false. > Thomas Car

“I know not what to make of that Sergius [Bahira or

Buhayra, whatsoever the pronunciation be, has also been

called as Sergius], the Nestorian Monk whom Abu Thalib

and he are said to have lodged with; or how much any monk

could have taught one still so young. Probably enough it is

greatly exaggerated, this of Nestorian Monk. Mahomet was

only fourteen according to the tradition he was either only

nine or, at the most, twelve]; had no language but his own:

much in Syria must have been a strange unintelligible

whirlpool to him.”16
Jhon.B Noss & David S. Noss also not agree to accept Bahira’s influence on
Prophet, refutes:

“... The venerable tradition that he learned about Judaism

and Christianity during caravan trips to Syria, the first when

he was twelve in the company of Abu Talib and the second

when he was twenty-five and in the employ of Khadija,
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whom he subsequently married, must be set aside as

untrustworthy.”1”
All of the aforementioned claims have a flaw in that they offer no proof of
Bahira's impact on the Prophet (PBUH), and neither moderate western
academics are prepared to accept these polemical erroneous assumptions.
Regarding Bahira Richard Gottheil has concluded that this story is one of
the myths:

"The story of the Christian Monk Bahira and his meeting

with Mohammed is made the basis for a series of apocalyptic

visions and of prophecies designed to show that there was

nothing at all original in the teachings of the prophet, that he

was an arch-fraud, and that he was instigated to practice this

fraud by his mentor, who wished in this manner to bring the

ignorant Arabs to the knowledge of one God."18
Warakha son of Nofil’s Influence on Prophet Muhammad (PBUH)
Second most influential Christian legend is Warakha or Waraqa converted
to Christianity after leaving Mecca's paganism in quest of his Hanifite
(Abraham(P)) ancestry. It was even asserted that he was the author of the
Qur'an or Qur'anic content is owed to this teacher. David Samuel
Margoliouth continue to claim that:

"Warkah son of Naufal, cousin of khadijah,is likely to have

had much to do with the beginnings of Islam. He is credited

with having translated the Gospel or part of one, into Arabic;

it was probably the Gospel of Nativity and was afterwards

useful to the prophet."?
The Warakha nearest to the prophet Muhammad is described by Karen
Armstrong. she says:

" Muhammad had close links with three of the leading hanifs

of Mecca. Ubaydallah ibn Jahsh was his cousin and Waraqah
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ibn Nawfal was a cousin of Khadijah: both these men
became Christians. The nephew of Zayd ibn ‘Amr, who
attacked the pagan religion of Mecca."0
In Muslim accounts, Muhammad bin Islamil Al-Bukahr narrated:
AT 3 57T 10l 0185 Aaad g 5 5 e o sl 0 i (38557
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“Waraqa bin Naufal bin Asad bin 'Abdul 'Uzza, who, during
the pre-Islamic Period
became a Christian and used to write the writing with
Hebrew letters. He would write from the Gospel in Hebrew
as much as Allah wished him to write. He was an old man
and had lost his eyesight.”
3.1 Historical Analysis of Warakha’s Influence
In this section, the three key factors listed below will be considered
in relation to the perspective of Warakha son of Nofil's impact on the
Prophet (PBUH).
1. Religion of Warakha
2. Meeting with Prophet of Islam
3. Analysis of influence
3.1.1 Religion of Warakha
According to historical accounts of Warkha bin Nofil's religious
beliefs, he was a Hanefite. He had read the book and thought deeply
about the Torah and the Gospel. In addition to this, Dr. Ali Jawad notes
that he formerly wrote poetry:
oagiy Sl e B8 Sy Aalaladl (8 alall Caalia je LAl taul op J8g o A8 "
22 M ) el (8 A S G s 5 a5 B
“Warkha bin Nofil bin Asad: The poet who Knowledgeable
in Jahiliyyah (the pre-Islamic era) and had read books and
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thought deeply into the Torah and the Gospels, and he is the
one who met Khadija in the matter of the Prophet (PBUH).”
Western scholars have offered three different perspectives about his
religion:
3.1.1.1 First Perspective: Christian legend
According to Richard Bell,
"Waraga b. Naufal, who is said to have been a cousin of
Khadjija the Prophet's wife, and to have been a Christian;"?
3.1.1.2 Second Perspective: Converted Christian legend
Rev Clair Tisdall claimed his conversion:
"The concluding chapter tells us of a few inquirers in Arabia,
called Hanefites, just before the time of Muhammad. There
were four at Mecca, of whom one became a Christian,
another a Muslim, and a third joined Caesar. The fourth,
Waraca, was first a Jew and then a Christian. "2
3.1.1.3 Third Perspective: Jewish legend
Abraham Gieger writes:
" Waraka, the cousin of Khadija, who was for some time a
Jew, a learned man and acquainted with the Hebrew
language and scriptures;" %
Above statements shows that warakha was
3.1.2 Meetings with Prophet of Islam
Warakha bin Nofil and the Prophet of Islam first interacted when
his foster mother, Halimah Sadia, visited Macca to leave him. He got lost
somewhere the last night before his submission, Halimah Sadia told her
grandfather Abdul Muttalib. Warakha bin Nofil and a Qureshi took him
to Abd al-Muttalib when he was in prayer near the Kaaba and informed
him that he had found your grandson in Higher Mecca. Ibn-e-Hisham

narrated this fist interaction:
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“When Halima Saadia was bringing him to Makkah to his
family, he lost Halima among the people. Halimah looked
for him and did not find him, so she went to Abdul Muttalib
and said: "I came with Muhammad (PBUH) last night. When
I was in Mecca, I did not know where he was, so Abdul
Muttalib stood by the Kaaba and called to God to return
him. People have the opinion that he was Warakha bin Nofil
bin Asad and a young man from the Quraysh who came and
said: "This is your son and we found him on the higher
macca, so Abdul Muttalib took him and carried him on his
shoulders. He started Tawaf of the Kaaba. He seeks refuge
and prays for him, then sends her safely to his mother. “

The second meeting took place when the first revelation was revealed to

the Messenger of Allah (PBUH). At that time, your wife Khadija went

with you to Warakha. As narrated by Sahih Bukhari:
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“Then he went to Khadija bint Khuwailid and said, Cover
me! Cover me! They covered him till his fear was over and
after that he told her everything that had happened and
said, I fear that something may happen to me. Khadija
replied, Never! By Allah, Allah will never disgrace you. You
keep good relations with your kith and kin, help the poor
and the destitute, serve your guests generously and assist
the deserving calamity-afflicted ones. Khadija then
accompanied him to her cousin Waraqa bin Naufal bin Asad
bin 'Abdul 'Uzza, who, during the pre-Islamic Period
became a Christian and used to write the writing with
Hebrew letters. He would write from the Gospel in Hebrew
as much as Allah wished him to write. He was an old man
and had lost his eyesight. Khadija said to Waraqa, Listen to
the story of your nephew, O my cousin! Waraqa asked, O
my nephew! What have you seen? Allah's Apostle described
whatever he had seen. Waraqa said, This is the same one
who keeps the secrets (angel Gabriel) whom Allah had sent
to Moses. I wish I were young and could live up to the time
when your people would turn you out. Allah's Apostle
asked, will they drive me out? Waraqa replied in the
affirmative and said, anyone (man) who came with
something similar to what you have brought was treated

with hostility; and if I should remain alive till the day when
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you will be turned out then I would support you strongly.

But after a few days Waraqa died and the Divine Inspiration

was also paused for a while.”
This narration undoubtedly prove that this meeting was very short and
consisted of few partial inquiries. The third time meeting was during the
circumambulation of the Kaaba. In this meeting, Waraqah spoke and said,
"by the One in Whose Possession is my Life." You are the Prophet of this
Ummah. He also mentioned his support during the times when he was
denied, harassed, expelled from Macca, and fought. %
3.1.2 Analysis of |Influence

In Mecca, Warakha bin Nofil's brilliance as a poet was
acknowledged.? It is exaggerated that he is an authority on the Torah and
the Gospel. Orientalist Lesley Hazleton is not ready to consider Warakha
bin Nofil as an expert on the books of Christianity and Judaism, she
writes:

" We know of six of them by name, including Waraga, who

was reputed to have studied both the Hebrew and the Greek

bibles deeply. By some accounts he was actually a Christian,

by others a rabbi. More likely he was neither, the attribution

being merely the result of the human need to categorize. The

whole point, after all, was that the hanifs resisted

categorization. Their search was for a purer form of

monotheism, untainted by the sectarian divisiveness rife in

the Middle East of the

time. They were deliberately unaffiliated with any one

sacred practice."30
According to the hadith quoted above, Waraqa was an old person who
passed away soon after Muhammad (P) had received the Qur'an's

revelation. While the Prophet (P) was getting the revelation in numerous
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places and even while he was among his Companions, the Qur'an's
revelation continued for more than twenty years after Waragah bin
Nawfal's passing. His death year is in the book of pre Islamic Christian
poets “Shuara-un-Nasraniyyah Qabl Al-Islam” 592 AD.31

Conclusion

First of all, this Bahira's incident is fabricated and Warkha son of
Nofil's influnce story is false, and moreover, it is extremely difficult to
accept this fact on rational grounds because it is impossible to get the
structure and content of the entire Holy Quran in a short meeting. The
second aspect is that the meeting with Bahira has taken place
collectively and the meeting with Warakha has been done with his
wife, Khadija. If the Prophet's material gathering was really being
reported in these meetings, it would have spread throughout Arabia.
The third and most important point is that the opinions of those
orientalists who are not ready to accept Christian influence and
collecting materials, which played an important role in the foundation
and composition of the Qur'anic Text.

References

1 Q.16:103

2 Q.254

3 Bell, Richard, The origin of Islam in its Christian Environment, Routledge, New York,
2012, 43

4 John of Damascus (Johannes Damascenus), a prominent theologian of the Eastern
Church, got his last name from Damascus, where he was born about the end of the
seventh century. AlRIlansur (the victor) was his Arabic name, and because of his
eloguence, he was given the nickname Chrysorrhoas (gold-pouring) John W. Voorhis,
John of Damascus on the Moslem Heresy, The Moslem World, 1934, v.24, pp.392

> Armstrong, Karen, Muhammad: a biography of the prophet, Harper Collins, New York,
1992, pp.42

® Roggema, The Legend of Sergius Bahira: Eastern Christian Apologetics and
Apocalyptic in Response To Islam, Liden, 2009, Pp.409

” Newby, Gordon D. A Concise Encyclopedia of Islam, Oneworld Publications, oxford,
2002, 40-41

8 Hazleton, Lesley, The First Muslim: The Story of Muhammad, Atlantic Books London, 2013,
pp.51-52



The Christian Origins of Quranic Text ... 224

% ibid

10 Sunan Al-Timidi, Hadith no. 3620

11 Gottheil, Richard, A Christian Bahira Legend, Zeitschrift fir Assyriologie,
1898, v.13, pp. 197

12 |bid

13 Mohammad Khalifa, The Sublime Qur'an and Orientalism, International Islamic
Publishers, Karachi, 1989, 13-14

14 1bid

1> Hakim, Mustadrak Ala Sahihian, Darul Haramain, Cairo, 1997, v.2, pp.724

16 Carlyle, Thomas, On Heroes Hero-Worship and the Heroic in History, J. M. Dent &
Sons, London 1908, pp.62

7 Noss, Jhon.B & Noss, David.S, Man’s Religion, Macmillan Publishing Company, New
York, 1984, pp.501

18 Gottheil, Richard, A Christian Bahira Legend, pp.189

19 Margoliouth, D.S, Muhammad and the Rise of Islam, Routledge, New York, 2012,
pp.42

20 Armstrong, karen, Muhammad A Prophet for Our Time, pp.32

21 Sahih Bukhari, Hadith no. 03

22 Jawad Ali, Al-Mufassal Fi Tarikhil Arab Qabl Al-Islam, Darul llam, Beirut, 1978, v.8,
pp.319

23 Bell, Richard, The Origin of Islam and its Christian Environment, Routledge, New
York, 2012, pp.57

24 Tisdall, Clair, The Original Sources of The Islam, Society for Promotion of Christian
Knowledge, London, 1905, xi-xii

2> Geiger, Abraham, Judaism and Islam, M.D.C.S.P.C.K. Press, 1898, pp.17-18

%6 jbn-Hisham, Al-Sirat-un-Nabawiyyah, Dar Al-Jail, Beirut, 1975, v.1, pp.175

27 Sahih Bukhari, Hadith no. 03

28 jbn-Hisham, Al-Sirat-un-Nabawiyyah,, v.1, pp.238

2 Jawad Ali, Al-Mufassal Fi Tarikhil Arab Qabl Al-Islam, v.8, pp.319

30 Hazleton, Lesley, The First Muslim: The Story of Muhammad, pp. 68-69

31 Louis Cheikho, Shuara-un-Nasraniyyah Qabl Al-Islam, Dar Al-Mashriq, Beirut, N-D,
pp.616



