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Abstract
Today, the primary issue facing any modern culture is moral decay.
The harm that results from this impacts each person as well as
society. Given the significance of moral philosophy, many academics
in the West are attempting to resolve moral issues. Among them are
the well-known names of Weber, Kelsen, Schmidt, Marx, Foucault,
Gramsci, and Cartwright David. The project of Professor Wael
Hallaq is very crucial in this regard. Among western scholars, there is
a little difference in the understanding of each term based on
knowledge; in the same way, there is a difference in the introduction

and formation of the philosophy of ethics. Despite the disagreement
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with Wael Halaq on this basis, the dialogue can be carried forward
in the formation of a "modern project” for the reform of society. Its
possible situation is the reformation of the "Concept of Ummah"
along with the reformation of other theories of Hallag. In the
teachings given by Allah, there is a universal concept of the unity of
Ummah and religion. Despite this, according to the will of God
Almighty, the difference in human thoughts and actions has been the
reason for the formation of "new nations.". In the seventh century
(610 AD.), Allah Almighty organized the reformation of humanity
away from the path of guidance by sending the Messenger of Mercy
(peace be upon him). The Holy Prophet (peace and blessings of
Allah be upon him) provided equal opportunities for social
construction to other nations with the establishment of Islamic
Sharia supremacy for the welfare of humanity. Even today, the
Muslim Ummah should be strong and united and move forward to
tultill this duty and the Sunnah of the Prophet (peace and blessings
of Allah be upon him). Moral reform is one of the basic teachings of
Islam. According to the Holy Quran, the Holy Prophet (peace and
blessings of Allah be upon him) was awarded the highest status of
morals. Thus, it is appropriate to welcome any person or country
that aspires to restructure contemporary states under the primacy of
Islamic Sharia and is prepared to collaborate with Muslims in
resolving issues. The article under discussion describes the
development of the "Islamic Concept of Ummah" within the
framework of the many ideas of Wael Hallag. In this context, it
presents suggestions for the solution of contemporary global
problems as a philosophy of ethics in the form of "Unity of
Nation".
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Post-Modern Focus on importance of Moral

Debates

Philosophy'

Fails in analyzing to adopt true moral

philosophy.'®
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An Introduction to Islamic lawn, Islamic legal tradition
adopted the position that, while our reason is to be exercised to
its fullest capacity, the content of rational thinking must be
predetermined, transcendental and above and beyond what we
can infer through our mental faculties. Implied in this thinking
was the assumption that humans simply do not understand all
the secrets of the world, so that attempting to control it is to be
vain and arrogant. God is the One who created the world and
therefore the One who knows its secrets. We may exercise our
intellects to their fullest capacity, but without His aid, we will
overlook and misunderstand much. The content of rationality,
in their thinking, must thus be predetermined by the all-
knowing God, who has revealed a particular body of knowledge
through the Quran and the Prophet. This combination, viewed
as a marriage between reason and revelation, was the ultimate
source of law. Law, put differently, was the child of this
marriage."®
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Muhammad (PBUH) had to adjust to new realities after

moving to Madina because he was no longer competing for
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admiration but rather acting as the leader. Along with the
Meccan tribes, he also had to cope with the Medinan Jews, who
opposed him and were suspicious of his new doctrine. He was
very disappointed by their stance and decided to depart from
several of the customs that the new religion had previously
shared with Judaism. At last, the Ka'ba took the place of
Jerusalem as the Holy site of early Islam.*
.,,luf{izu.@’(?;u;@&/((vﬁﬂ;ﬁkwu"’)i»fLLnJ‘",@,«
LIGL L e Sk b L Bé o S U s d Lo
ZUim& i Sede Jmmgbﬁ&mu’f;ugmé;“ el Sl
Sebssproni>d Snling foera By Ll &8 S BB e
Qlinl LT 8 S F L epmdd il 2l AaKe 52
_JL,lf;d/’)'é;/“/,:/)’éi(l}'»u’ﬁfﬁruﬂ
e K ssa Ol
Jg&}" z;,lé_,JUa uf,lrlfu’!_gﬂ;!/l)/'}’f! uﬁf/:/ £..~°/Ur‘j(l/£_,:;x Jlf?:ugj'/'ﬁdl)v
Seld L £ udn$Adsmd st ngful_ué//4:50b42/:}q! Ssalins s
_La?é:lggﬂuff%uéc;d;‘/'éaﬂu!ﬁ_y/b:f/fé;gx thg.f«.wjvyfﬁ/r%d:@
:qu;_./M“Jgugséﬁuo/,;w/&‘ga&wmt
aWLJJLJ»m’.
JLL!F!@WJVL&/W})M.J{J/)#MJI(-:/'U//Jf}/J’o’/U!?i//JUT}JUF
u:,u’u’!&flbfLJU?-‘LQ;A;;’/&/‘Ur‘;’.JQ%Jc«Wuwl-‘at'/yLbJu’gg
DB EINS P r]
:ujJI/L"FJJUv‘La?;zx J@;Zd}@(ylu‘?@{_m}?/gj O e
Even in Mecca, Muhammad already thought of the community that he hoped
to create in terms of a political and social unit. This explains his success in
organizing the Arab and Jewish tribes into a body politic immediately after
arriving in Medina. The so-called Constitution he drafted their points to a
mind highly skilled in formulaic legal documents, which is hardly surprising
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in light of the legal thrust of the Quran and the role Muhammad himself had
played as an arbitration judge (Hakam). In Medina, Muhammad continued
to act in the latter capacity for some time, relying in his decisions, so it seems,
upon the prevailing customary law and tribal practices.”
Bl onbest 2R T T P Pt S LS venif i j
ﬁ/uﬁOrigins and Evolution of Islamic law./l:-’/@.! Ol (3 (%K@UJ! JU}! Vgi,: uf.'di‘]
W
Before migrating to Medina, Muhammad’s mission was religious and ethical,
calling for humility, generosity and belief in a God who has neither a partner
nor a father nor a son, and who is dissociated from the worldly deities
worshiped by the Arabian tribes. In Mecca, and probably immediately after
arrival in Medina, his message was articulated in terms of continuity with
Judaism and Christianity.*
History of Islamic legal [)'Uvé LL/&L"J@JMU}"HQ!@&&]G’VKI u(uf/“
:u,?&gufTheories
From the Quran we learn that at a certain point after his arrival in Medina,
Muhammad came to think of his Message as one that carried with it the Law
of God, just as the Torah and the Gospel did. Stira S, revealed at Medina,
marshals a list of commands, admonitions and explicit prohibitions
concerning a great variety of issues, from eating swine meat to theft
Throughout, references to the Jews and Christians and to their respective
scriptures recur. In 5:43 God asks, with a sense of astonishment, why the Jews
resort to Muhammad in his capacity as a judge “when they have the Torah
which contains the Judgment of God.” The Quran continues: “We have
revealed the Torah in which there is guidance and light, [and by which] the
Prophets who surrendered [to God] judged the Jews, and the rabbis and
priests judged by such of Allah’s Scriptures as they were bidden to observe.”
In the next two verses, the Quran turns to the Christians, saying in effect that
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God sent Jesus to confirm the prophethood of Moses, and the Gospel to
reassert the “guidance and advice” revealed in the Torah. “So let the People
of the Gospel judge by that which God had revealed therein, for he who
judges not by that which God revealed is a sinner” (5:47)*
yuhLJw‘ijgélouJ;/?"uﬁ&/ﬁtc,.JVﬁ‘t&a}/w/uf}z_wffu@u?
:q/ L
This clearly demonstrates that the Quran considered the Jews and Christians
not only as possessors of their own respective divine laws, but also as bound
by the application of these laws. If the Jews and Christians were so favored,
then what about the Muslims? The Quran here does not hesitate to provide
an explicit answer: “We have revealed unto you the Book [te., the Quran]
with the truth, confirming whatever Scripture was before it . . . so judge
between them by that which God had revealed, and do not follow their
desires away from the truth. . for we have madefor each of you [i.e., Muslims,
Christians and Jews] a law and a normative way to follow. If God had willed,
He would have made all of you one community” (5:48=; italics mine). Of
course, God did not wish to do so, and He thus created three communities
with three sets of laws, so that each community could follow its own law.
And as was the case with the Christians and Jews, Muhammad is repeatedly
commanded throughout the Quran to judge by what God has revealed unto
him, for “who is better than God in judgment?” (5:49—50).
w2l s oK Ut Sl G e
Goitein argues that Stira 5, or at least verses 42-50 therein, was precipitated
by an incident in which certain Jewish tribes resorted to the Prophet to
adjudicate amongst them. It is unlikely that such an incident took place after
S AH.,, since the repeated reference to the rabbis implies a substantial Jewish
presence in Medina, and this could have been the case only before the end of
the fifth year of the Hijra. Be that as it may, the incident seems to have
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marked a turning point in the Prophet’s career. Now he began to think of his
religion as one that should afford the Muslim community a set of laws
separate from those of other religions. This may also account for the fact that
it is in Medina that the greatest bulk of Quranic legislation took place.”*
§ S35 P Gl fn 718 S S S ip GGG 1k L ¥
iU B 56 Z Ol il
This is not to say, however, that the Quran provided Muslims with an all-
encompassing or developed system of law. What the Quranic evidence
mentioned above does indicate is a strong tendency on the part of the
Prophet toward elaborating a basic legal structure. This tendency finds
eloquent testimony in the stand of the Quran on the matter of the
consumption of date- and grape-wine. In the Meccan phase, wines clearly
were permitted: “From date-palm and grapes you derive alcoholic drinks, and
from them you make good livelihood. Lo! therein is indeed a portent for
people who have sense” (16:67). In Medina, the position of the Quran
changes, expressing an ambivalent sense of dislike toward alcoholic beverages.
“They ask you [ie., Muhammad] about wine and gambling. Say: ‘both there

)

is sin, and utility for people™ (2:219). The sense of aversion subsequently
increases: “O you who believe, do not come to pray when you are drunken,
till you know what you utter” (4:43). Here, one observes a provisional
prohibition which relates to consuming alcohol only when Muslims intend to
pray. Finally, a categorical command is revealed in 5:90-91, whereby Muslims
are ordered to avoid alcohol, games of chance and idols altogether. It is
interesting that the final, decisive stand on alcohol occurs in Sura § which, as
we have seen, marks a turning point in the legislative outlook of the
Prophet.... The divine decree must not be taken to mean that all problems
encountered by Muhammad were given new solutions. Although a credible

historical record of this early period is still awaited, we may assert that, with
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the exception of what may be called Quranic legal reform, the Prophet
generally followed the existing pre-Islamic Arab practices. Two examples may
serve to illustrate the point. The first is the customary law of bartering unripe
dates still on the palm tree against their equal value in picked dried dates. The
second concerns the law of qasama (compurgation).”
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