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Abstract

This research paper discusses the retelling of the Qur’anic story of
Adam and Eve by women writers to understand the form of women
consciousness involved in the retelling of the story. This paper tries
to explore different aspects of the Qur’anic narrative that have been
used as symbols and metaphors by women writers. The fiction
written by Pakistani women writers is included in this study. The
study refers to the theoretical position of feminist theologians to
ascertain the feminist form of women consciousness. It is concluded
that the purely patriarchal interpretations are accepted and used in
the retelling and there is no feminist position, critique or
deconstruction seen.
Keywords: Adam, Eve, Hawwa, feminine, feminist, female,
patriarchal, theology, feminist theology, women writers
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“The ordinary Muslim believes, as seriously as the ordinary Jew

or Christian that Adam was Gods primary creation and that

Eve was made from Adams rib. While, this myth is obviously

rooted in the Yahwists account of creation in Genesis 2: 18 -
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24, it has no basis whatever in the Quran which describes the
creation of humanity in completely egalitarian terms. In the
thirty or so passages pertaining to the subject of human
creation, the Quran uses generic terms for humanity (“an-nas”,
“alinsan”, “bashar™) and there is no mention in it of Hawwa or
Eve. The word "Adam" occurs twenty - five times in the
Qur’an, but it is used in twenty-one cases as a symbol for self-
conscious humanity. Here, it is pertinent to point out that the
word "Adam" is a Hebrew word (from "adamah" meaning
“the soil”) and it functions generally as a collective noun
referring to "the human" rather than to a male person. In the
Qur’'an, the word "Adam" (which Arabic borrowed from
Hebrew) mostly does not refer to a particular human being.
Rather, it refers to human beings in a particular way.”"
ﬁd/pfcu'»zf.m8%:@&”(&,1/9&72‘_(/4/)ffl;j}”(d”}a’sz/ﬁffﬂ&ft’dﬂﬂuk
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“Indeed, in the verses which deal with the origin of man as a
living being, the Quran uses the words “Bashar” or “Insan”,
not “Adam” which it reserves for man in his capacity of God’s
vicegerent on earth. The purpose of the Qur’an is further
secured by the omission of proper names mentioned in the
Biblical narration -Adam and Eve. The term “Adam” is

retained and used more as a concept than as a name of a
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concrete human individual. The word is not without authority
in the Qur’an itself’’
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As far as their content (“matn”) is concerned, it is obviously in
opposition to the Quranic accounts about human creation. Since, all
Muslim scholars agree on the principle that any hadith which is in
contradiction to the Quran cannot be accepted as authentic, the above
-mentioned “ahadlth” ought to be rejected on material grounds.
However, they still continue to be a part of the Islamic tradition. This
is due certainly, in significant measure, to the fact that they are
included in the Hadith collections by Muhammad ibn Ismail al -
Bukhari (810-70) and Muslim bin al-Hallaj (817-75), collectively
known as the Sahihan (from “sahlTh” meaning sound or authentic)
which "form an almost unassailable authority, subject indeed to
criticisms in details, yet deriving an indestructible influence from the
“ijma” or general consent of the community in custom and belief,
which it is their function to authenticate”. But, the continuing
popularity of these “ahadith” amongst Muslims in general also
indicates that they articulate something deeply embedded in Muslim
culture, namely, the belief that women are derivative and secondary in
the context of human creation.”
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